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I ntroduction 

For sometime now, we have been looking at giving the up and coming 
them the sort of things and iiterature that they identify with and iike in 
Engiish has become the primary language of communication between oui 



Accordingly, the Alui Bayt (a.s.) Foundation for Reviving the Heritage, London, 
to transiate the gems of our reiigious and culturai heritage to the main iiving 
Shahristani, the estabiishment of Dar Ai-Hadi in London, U.K. has become a 



It is a known fact that many members of our younger ge 

become acquainted with and/or study the different disciplines taught in thi 

conventionai centres of reiigious learning and scholarship. And yet it has I 



However, we have been lucky enough to come across a series of books 

discernable by the layman. The author, Martyr Murtadha Mutahhari, who is 
among the luminaries of our school of thought, has been known for his original 

This series has been chosen to inaugurate a project that we hope will grow to 
our younger generation have heard of but yet to understand its content and 



I n the end, we pray to the Almighty to make this effort of ours beneficial to 
produce these booklets. Our aim and hopes are to gain happiness in this wc 



Fadhil Bahrululum 



Foreword 



subject such as the science of kalaam or (scholastic theology)? T 
accessible as weli as seeking to be as concise as possible. 



attempts to answer the questions on the subject as well. As s 
does it deai with? Why is it called by this name? And how did 



However, the final say is that of the rei 



Scholastic Theology 



The science of scholastic, or specuiative, theoiogy (fc 

upheid of sucti beiiefs from an Isiamic perspective. 1 



las to be famiiiar with and subsequentiy believe in, such as monotheism, the 
siamic schoois of thought differed as to what constitutes the fundamentais of 



2. Ethics: This category deais with the issues and teachings that discuss the 
such as fairness, piety courage, integrity, wisdom, rectitude. 



veifare. As for the issues reiating to tiow man goes abou 

te shaii, God willing, be explained, although jurisprudence 

However, te/aam (speculative or scholastic theology) is th 
)f religion" or "unity and attributes". 
rhe origins of kalaam 



It is not possible to determine with absolute certainty when the science 
calendar) century witnessed the beginning of the controversy between ^ 



nind, especially when one talks about vehement defence of man's freewill. 
t 150/7671. On the other side of the ideological divide, there were the 



founded by Wasil bin Ata' (130/748), the student ofal-Hassan al-Basri after he 
had turned his Ijack to his teaclTer] and the jabri'ites [from the Arabic rootjabr 
(necessity, compulsion)], "ash'ari'ites", [i.e. named after the founder of the 
School, Abul Hassan All bin Ismail al-Ash'ari (d. 324/935)]. 



lie passages. 



The Holy Qur'an has secured the pillars of belief according to reasoning. It t" 
judgement. The Holy Book does not consider worship in matters of belief 



way of rational judgement, so as the prophethood of Mohammad (s.a.w.). 
century of the I slamic era. 



principles, and the co-existence of l^lusiims with the foiiowers of other reiigions, 

between Muslinns. Those deveiopments and the interaction between aii those 
peopies were instrumental in the appearance of grciups, such as atheists, 

caliphate. The iatter did not mind the proliferation of such trends, provided 

establishment's general guidelines. Philosophy, which called for freethinking 

developments called for scrutiny in the fundamental structures of I slam, with a 

theologians {mutakalimeen) in the second, third and fourth centuries of the 



The early issues 

Perhaps, among the early issues, which i: 
between Muslims, was the question of pr 

importance attached to it by any sensible person. 

not engage in de 

the dialogue on such questions between people. 

appearance of this issue in the worid of I slam. As for the orientalists, they 
way possible, above all, by tracing such l<nowledge and scholarship to domains 
attribute the science of kalaam (speculative theology) to some other ideology, I 
sciences, sucti as grammar, metrics, rhetoric, figures of speech, and Islamic 









decree and destiny (qadha and qadr). Ins 










d freewill {jabrane 


ikhtiyail. And as far as its linl< with God 1 






destiny. The research has been extended 


to cover the is 


sue of [Divine] lus 



m [hikma], i.e. the wise intent 

awheed ata'ali) and tiie unity of attributes I 



:ic theoiogy issues and research ha 
lanifestations of things and the coi 



irn ied to the study of reason {aql} 
et another subject came to the fore, 



phiiosophy, h 
theoiogy). 



Phiiosophy and kalaam had great impact on each other. One such influence 
phiiosophy had widened the horizons of kalaam in that discussing 
necessary. Hopefuiiy, we shaii be able to expand on this subject by giving 



Rational and traditional debate 

Despite the fact that the science of kal 



Reason comprises the questions that are the exciusive preserve of re 
considered as an extra piece of evidence on the rationai judgement, i 



Tradition is concerned witii issues pertaining to tiie fundamentais of reiigion 
praphethood, and not above it, it is sufficient to prove the issues by way of 
questions reiating to imamate; according to Shiite doctrine, imamate is among 



Scholastic theology, a definition 



studying the fundamentais of I siamic faith. I n other words, it aims to deariy 
veracity with demonstrative proofs and responding to scepticism and baseiess 



I n bool<s that deai with iogical and philosophicai issues, there is a reference to 
what sets any science apart from the other and mal<es it different is the 



description. However, there can be other sciences, whose tof 
numerous, yet subjective, provided that there is a common g( 
which is the reason for such unity and subjectivity (I'itibai) 



of kalaam, iil<e those for philosophy. They advanced a number of theories in 
this regard. This is wrong. Having a unity of subject concems the sciences 
that can demonstrate a natural unity of issues. Conversely, any science that 



single subject for it. ■-V,^™|N-^-r'>y4|^Mic^- ^^'^ 

.nmn I /nIRrn nl 



lat issue.." schoiastic theoiogians 
said ttiat it was named ttie science of Aa/aam because it invoives "debating, 
tradition, lahlul hadith) prefer to keep "quiet" about. A fourth group are of tf 
this science about "God's speech - kalaanf, which ied to untoid conflict and 
peopie of that time overindulged in argument and polemics about religious 

Schools of scholastic theology 

branches of religion, ending in the se 

disagreement between them over doctrinal matters. Each group had adopted 

schools of thought are Shiite, Mu'atazilite, Ash'arite, and Murji'ite. 



Although posing the question and expressing regret are legitimate, yet the 

1. The differences between Muslims over these issues are not so acute that 
The things they have in common are so many that they render the issues they 



m from the same premises and principles and are a result of the different 



degrading others, without a real attempt to reform the approach, it wouid iead 

the mukallaf [compos mentis: The person obligated to observe the precepts of 
religion] to follow a living jurist (mujtahid). For their part, ttie jurists must 
exert themselves, through scholarship, to arrive at independent judgements, 
being vigilant as not to fall under the sway of the legal opinions of bygone 
generations of jurists and great personas. This ijtihad [lit exertion: the 
process of arriving at judgements on points of religious law, using reason and 
the principles of jurispnidence "usul ai-fiqh'j and independent thinking would 

responsibie for giving the Siiia jurisprudence tiie extra edge, survival, and 






of tiiese lessons. Before starting to discuss the schools of kalaam 
lly opposed to embarking on kalaamoi rational study in the 
issible deed and a heresy, or innovation {bida'a). This group is 



iphy and logic. The Hanbalite, IbnTaymiyyah [d. 728/1327], the well- 

jy iiaiaam) and logic (mantiq). Jalaluddin as-Suyuti, another member 
tl hadith wrote a book entitled, "Sawn al-Mantiq wal kalaam an al-Mantiq 

mder of the Malikite School of Thought, did not license any research Into 
itic theology are the Shiite, Mu'atazilite, Ash'arite, and Murji'ite. Some 
: scholastic theology. However, we do not consider them as such. The 
1. Maybe, they were the first ones to do so. They have talked about 



(godless), whom they have branded unbeliever. Yet, (a) they did not establish 
an ideological school capable of deducing legal opinion; in other words, they 
did not set up an ideological system in the world of I slam; and (b) in our 
opinion, as Shia Muslims, their deviant ideological opinions have reached a 

has made things palatable, in that the Khrijites have almost died out, except 

attributed to the broad-mindedness of its members. As for the Batinites 

:ions into Islamic thought that it can be said that they left Islam in a 



:. The founding fathers were Twelver a 
sented, but all Muslims gave them the cold shoulder. However, despite 
jites - who did not have a distinct school of thought, have a school of 
actuals had emerged from their ranks, leaving behind an ideological 
looks. Among the towering figures of the I smaelites is Nassir Khisro al- 
lain (the Compendium of the Two Rules), Wajhuddin (the Face of 
he author of A'alamun Nubbuwwah (The Beacons of Prophethood), is 
second half of the fourth H/yr/ century), the author of Kashful Mahjoub 
ears ago. Also, among other famous personalities of the I smaelites is 



Shii, i.e. thelsmaeliShiite, [to dii 
School of Thought the Hanifi'ite]. He unde 
jurisprudence and hadith His book, Da'a'i 



Lesson three 



ie embark on this study into the 



or scholastic theology, had already developed Into a fully-fledged science. 
At the outset, we list down the Mua'tazilites' distinctive systems of belief. We 
outstanding dates in their calendar, and ending with the process of change 

The issues the Mu'tazilites had discussed were diverse, in that they were not 
perspective. Any thing that has a bearing on the religious, they did not 
humanitarian, and environmental dimensions were discussed. However, 



The Mu'tazilites hold five tenets, they co 



lie of doing injustice. 



hreat of punishment. However, forgiveness is feasible on 



oning Is capable of recognizing good an 
re the existence of an Imam, or leader, since it is the duty of all 
rerogatives of the leaders of Muslims, such as executing the I sic 



entais) by J udge Abdul J abbar ai- 



Mu'tazili, who was c 



As is evident, monotheism and justice are the only tenets that can be 
considered as those of belief/faith. As for the remaining three fundamentais, 
they are distinctly Mu'atazilite. Even "J ustice", which is a religious necessity, as 
is evident in the Qur'an, being one of the five fundamentals of religion, has 

features of their schooi of thought. Otherwise, it is not different from the 



That is, as God isj ust. He is Omniscient, Living, Hearing, Seeing, and 
singied out with distinction above the rest? 

above any other Attributes. As for Shia theoiogians, they have made it one of 
majority of Sunnis, denied it, uniike the other Attributes, such as Omniscience, 

Accordingly beiieving in J ustice is one of the characteristics of Shia beliefs, as 



Therefore, the five tenets are the main features of the Mu'taziiite Schooi of 
tenets, for they put forward and discussed many subjects reiating to divinity. 



rs and categories. These indude Unity of the 
y of the Attributes {Tawheed sifatj). Unity of 
[y of worsiiip (Tawheed ibadi). 



'<e Hinf and "And there is nc 



Unity of the Attributes means that God's Attributes, such as knowledge, 
nature. I n other words, any of these Attributes could quaiify for His Essence. 

iwiilofGod. 



of any peer or simiiitude, (b) tiie unity of His Attributes, and (c) the Unity of 
it means tiiat one shouid worship tiie One and Oniy God. And yet, unity of 
associates with Him and that He is worthy of worship, i.e. being the True and 
consists of ali ciasses of monotheism. Naturaiiy, it suggests unity of worship. 

fundamentais of belief in Isiam. For any Musiim to experience any mix-up in 
unanimous in uphoiding these two fundamentals. 



foiiower of I bn Taymiyyah al-Hanbaii ash-Shami maintains that some of 
as pieading with the prophets and the good Musiims go against the grain of 

Therefore, the disagreement of the Wahhabis with the rest of Musiims does nc 
God's or others', such as the prophets. This goes without saying. Rather, the 



the Mutazilites rejected it. 



Actions. Tiie proponents of eacii schooi discussed tiieir evidence in support of 
beiief regarding tiie two categories. 

Lesson four >'<r» 

The Mutazilites (2) --■- ^"^v/^ 

The origin of J ustice 

I n the previous chapter, we mentioned, in generai terms, the five tenets of the 
monotheism. I n this chapter, we will be discussing the second of their tenets, i. 

I I is manifestly clear that there is not a single 1 slamic sect that considers 
However, the Mutazilites differed with their arch opponents, i.e. the Ash'arites, 
the Mutazilites regard as equivalent to rejecting it. For their part, the 



The Mutazilites' belief in J ustice is that they maintain that some actions in 

the obedient and punishing the sinner, which are thought to be just. So, when 

offender; it is impossible that He goes contrary to that, and yet, if He does the 

emanate from Him. By the same token, coercing man to commit vile deeds or 
dispossessing his willpower Is regarded as unfair and unjust, which cannot 
emanate from God, as it Is abhorrent. Is not permissible, and goes contrary to 



the Divine affairs. 



punished them for it, this cannot be regarded as miscarriage of justice. 

reading of J ustice in this manner. Centrai to the Unity of Actions is that m; 
the One who creates it, and because it is obvious that God wiii punish the 



Accordingly, the Mu'taziiites maintain that man has fi 
denied man's freewiil. 



are inherentiy just and others are inherently unjust, and that it is entireiy for 
inherent good and repugnance of actions. Quaiities like truthfuiness, 
quaiities such as iying, treachery, and viie deeds are abominations by nature, 
other, are capabie of demonstrating their innate good or bad aspects. 



is independent and capabie of distinguishing what is 
can teii good from bad. However, the Asii'arites are 



Ttiatis, i 


s there any purpose behind God's creatioi 


1? The Mu'ta; 


ziiites said: 










Bomethin 


king man to do what is not in his power? 


tionallyinadm 


3^'^km' 


do tiiat V 
and out ( 


(hicii he cannot do? The Mu'taziiites say 
Df the question. Is man capable of uphok 


that this is bo 


th repugna 
)t capabie ( 



of "reward and punishment" would be rendered nonsensical. The As 



Himself to reward the Law-abiding among His creation, as He has declared In 
the Holy Quran, "Our Lord! Thou are He that will gather mankind 
together against a Day about which there is no doubt; for Allah never 

on this, He will not break His promise Insofar as punishment Is concerned. 

and the debauchee, unless they repent In their lifetime. Thus, repentance 

According to the Mutazilites, this would entail withholding the threat, which 

they would necessarily be both repugnant and inconceivable. This belief of 

which Is llnl<ed to the Issue of forgiveness. 

The middle way 

The tenet of the Mutazilites of the middle way came as a reaction to two 

the fasiq (godless). The Kharljltes were the first ones to hold that committing 

As Is known, the Kharljltes were catapulted on the Islamic ideological scene 
Caliph, Imam All (a.s.) and Mu'awiyah, the then governor ofShaam (Syria)] In 

It has been reported In Nahjul Balagha (The path of eloquence) [a collection o; 
I mam All's sermons, letters, axioms, eto.Jthatthe Imam (as.) engaged them 
In debate and refuted their claim with conclusive evidence. After the rule of 

came after him. They took It upon themselves to uphold the duty of "enjoining 

proponents of declaring people godless and unbelievers (at-talseeq wat- 

the Kharljltes branded them unbelievers. That Is why they were always on the 



n opposition to the Kharijites there appeared another sect known by the 



The ruling establishment benefited from the opinions of the Murji'ites, in t 

rulers. It did not stop there; the wrongdoers among the rulers were even 

(leader's) position should not be encroached upon, even though he be a 
sinner. He should be obeyed and prayer behind him [in congregation] is 
technically deemed a proper one" . 



question of the iasiq (godless)] between the Kharijites and the Murji'ites. 
Before his teacher gave an opinion, he intervened, saying: / believe those 
guilty of cardinal sins were fasiq (godless) and not unbelievers. He then left 
the place; it is also said that his teacher expelled him. Having severed his 

imparting his views. He was joined by his brother-in-law and student, Amr bin 

our company". However, the wider public would say, "They [i.e. Wasil and 

Enjoining what is right and forbidding what is wrong 

This duty [In Arabic: al amr bil ma'rouf wan nahi anil munkar] is considered 
tradition, although they may differ as to its boundaries and stipulations. The 



others suppose that "enjoining good, or right, and forbidding evii, or wrong" 
that it be upheld, so much so that, in certain circumstances, they take to the 



Among those who teach that in uphoiding this duty one should not go beyond 
verbal counseliing was Ahmad bin Hanbai [d. 245/855]. At some stage during 

campaigns to root out objectionabie actions (mukaraat) were ruied 



: of Ahlul Hadith (tiie Peopie of 
58 sctioois of thought. 



The Mutazilites (3) 



of tfie Mutaziiite Schooi of Thought. However, and as we have aiready 

fervently. Some of those views relate to different disciplines, such as divinity, 
physics (or natural sciences), sociology, and man. I nsofar as subjects of 
divinity, or metaphysics, are concemed, there are tfiose, which involve the 

saying that, in common witfi other speculative theologians, the Mutazilites 

beliefs. As regards the discussion on public affairs, it is deemed as a prelude 

sciences. That is, should theologians embark on any question in the domain of 

problem relating to it. We give below a summary of those views, startling with 
metaphysics. 






. I^< 



of the Action, and not of the Essence? 

d. God's actions have aims, i.e. each and every action that emanates from 

e. Forgiveness without repentance is not possible. This is one of the 

f. Asking man to do more than that in his power is inconceivabie. 



i. Physicaiiy seeing God, whether in this worid or the hereafter, is 



Natural science 



Smell is caused by atoms, traveiiing in the ; 



Light consists of particies traveiiing in the atmosphere. 

I nterference of bodies is not inconceivabie. This view is espoused by 



I mpuisive motion is not inconceivabie. 1 



ce and is not coerced. This idea reiates to the 



as the power to decide, before embarking on any 



i. The godiess is neither a believer nor an ur 



f. When tradition goes contrary to reason, the iatter should take 



g. The Holy Qur'an can be interpreted by way of intellection. 



m 



is compulsory to uphold the duty of enjoining what is good and 



however, is espoused by some Mu'tazllites. The majority of them, 
superior. However, later generations maintain that AN was more 



ie Companions [of the Prophet (s.a.w.)l. 



Mutazilite views agree with those of the Ash'arites, the philosophers, the 

It is to be noted, though, that the l^lutaziiites had never faiien under the 

its phiiosophicai heritage that was in vogue at the pinnacie of the Mutazilite 
ideological acumen. They even went further in writing books, refuting the 
claims of philosophers. The struggle between speculative theologians 

between the two rivals was made very much narrower, in spite of the fact that 



advanced by a single person or a particular group. They were propagated by 
several vanguards and espoused and developed steadily by others through the 
passage of time. 



lie passages that state that everything 

anding has happened, as those two sets o1 
■St set to conclude that man has freewill over his actions. Others ch 
id destiny (qad/iaand qadai), deducing that everything is in the hai 



isively discussed in Imam All's words ar 



However, debating the subject was synonymous with the emergence of I siam 



Dimashqi and Ma'bad aj-J uhni [during the Umayyad ruie]. The Umayyad 

general pubiic for their poiiticai ends. Under the siogan, 'We believe in divine 
decree (qadlTa'), whether good or l^ad", tiiey used to justify their unjust and 

Ma'bad, The foiiowers of tiiis schooi were caiied the Qadri'ites [i.e. the 

As for the issue of feq{godiessness), it was debated even before the question 



theoiogy). This, though, was taken u 
position", [i.e. the godiess is neither i 



d to a host of other 



I n the second half of the second century of the Isiamic era (Hijri), a man caiied 
of the Divine. The historians of sects and factions (m/te/and n/he/) aiiege that 
Mu'taziiites deem the bedrock of Monotheism, as weii as the question of the 

followed in the footsteps of the Qadri'ites. As regards monotheism and tanzili 
they chose to follow the j ahmi'ites. As for bin Safwan himself, he was a 

Thus, and as has been reported, the Mu'taziiites, in two of their fundamental 
monotheism, they adopted what the j ahmi'ites advocate, and in j ustice, they 



thought represents the development of the views of the two groups into c 

The founder of this school of theology, i.e. who turned it into a distinct se 

Basri, He deserted his teacher after he gave an opinion on the matter of t 
godless ifasiq) before waiting for his teaciier to reply and left to set up hi 
seminary. That is why his disciples and the followers of his school are cal 

opinion that the name was flrst given to a group of people who chose to t 

during the rule of I mam All], such as Sa'ad bin Abi Waqqas, Zaid bin That 

of the fes/qr (godless) was raised by the Kharijltes, a question which divide 

neutral. In other words the approach personalities such as bin Waqqas 

taftveedh (man's freewill), the middle way [of the godless], promise and t 



developed his opinions. Among other prominent teachers of this school 

hands of the last two, the science of kalaam (speculative theology) toot 

wrote critical essays of them. An-Nldham came up with new and nume 
theories in physics, among which was the "atoms of bodies". 

letters, writer, and author of the book, "Al-Bayan wat Tabyeen" (The 
e. Hijri). 

dynasty. I n the early days of the Abbasid dynasty, they took a neutral 
notice of their dogma and granted them protection; this had continued 
Caliphate. Those three caliphs were known to be of a Mutazilite persui 



travelled far and wide in the I siamic worid. The question of the W 

created or eternal, such as Omnipotence, Life, and Omniscience? , 
Qur'an, which is the Word of God, created and caused or not creat 



The Mutazilites are of the opinion that the Word of God is created and that the 
believe in the eternity of the Qur'an as unbelievers. Others took the opposite 
the Qur'an is eternal. As a result many people were imprisoned and tortured. 



[d. 245/833], the founder of the Hanballte School of Thought was the most 
famous of their prisoners. The Caiiph al-Mutawakkll turned his back to the 

was spiiied and properties ransacked, iviusiims dub that period as "tribulation". 



Mnnah (Ttie Sunnis) and Ahlul Hadith (the Peopie of the 

during the periods of their weakness, they managed to 
(d. 217 H.), Abu Aii ai-J i'bba'i (d. 303 H.), his son, Abu Hashim al- 
2d at the lifetime of as-Sahib bin Abbad, az'-Zamakhshari (d, 583 H. 



The Ash'arites 

As we have already explained in the previous lessons that the ideas that led to 

second half of the first century of the I siamic era. 

I n an attempt to understand the fundamentals of religion and propagating 
them, they advocated an approach that was a mixture of logic and deduction. 
It goes without saying that the first parameter in this approach was giving 
precedence to the independent judgement of reason over any other thing. It is 

examination, considering "practicing religion" synonymous to "worship", and 

traditions), especially the latter, as a forgone conclusion. They even believe 



that any reasoning or exerting effort in this regard is a l<ind of rebellion against 

this type of thinking; more so, if some of the clergy are proponents of such 
strand of ideas, and worse still if some are pseudo-clerics. Examples of these 

Ikhbaris [a Shia sect that depends solely on reported tradition (Akhbar) in 
formulating its juridical rulings] against the fundamentalists and the mujtabids 
[jurists, who depend on reason, in addition to other tools of jurisprudence, 

judgements] is one such example. Another is the attack by some jurists and 

The Mu'tazilites had made great leaps in understanding Islam, propagating and 
defending it against the Dahriyeen [proponents of the doctrine of the eternity 
Stic trend in ntedievai Islam], ]e<ns, 



as was the case much later. All differing views were reactions to the 
However, originally, the chief exponents of the school of Ahlul Hadit 
study and inference in matters of belief taboo. Thus, the Sunnis nol 
they denied tefeamand made dabbling in it unlawful [haraam) 



development took place on the ideological landscape. Abul Hassan 
genius. He studied for years at the hands of Judge Abduljabbar al 



ct Sunni School of Thought, chamf 



in Hanbal, al 



; of religion. He substantiated his research with evidence from th( 
Holy Qur'an and the Sunnah (Prophetic tradition). He wrote a book in this 
regard entitled, "A treatise in approving of the embarkation on kalaam 

{the People of the tradition) were split into two groups, the Asharites, who 



endorsed the involvement in kalaam, and the Hanbaiites who made the 
I bn Hanbai wrote a book, justifying the barring of experimenting in iogic an 



nany deaths: and people w( 



Tiie people's welcoming the arrival of the new school of thought, the Asha'rit 
there appeared new figures, who contributed to cementing his ideas and 



I- Revival of the 
", and [physician, phitosopher, ctiemist and freethinker], 

ar-Razi [c. 250/864 - 313/925 or 320/9321 



al-Ghazzali, who watered down its te/aam image, giving it a gnostic, 1. 

philosophical. However, when the time of al-Khawaja Nasiruddin at-T 
theologian, philosopher, scientist, and vizier 597/1201 - 672/1274] ca 
wrote his book, "Tajridul Itiqad- Uncovering of Belief", he took the si 

book of this Shiite philosopher and theologian set the agenda for all sc 



After ' Tajridul I 'tiqad' . at-Tusi wrote 'al-Mawaqif- The Positions" and "al- 
approach, the last two were not different from "Tajridul Itiqad. I n fact, « 



i/e below a broad lis 



ss the board 
and in conformity with the view ■ 



ot before embarking on it. 



c. The godiess is a believer. 

man repenting. Likewise, a beiiever can be punished. 
1. The universe is created, i.e. in time. 
). God's actions do not necessarily follow a purpose or an ail 





n'ari was a prolific writer, so mi 
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this is regrettable. 
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opinions. Many of 1 
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(scholastic theology) closer to gnosis Urfan] and Sufism, Ttie Iranian poe 
Rumi, the author of the book, "al-Mattmawf was Ash'arite, and yet, he w; 
more inclined to radical irfan. Because of Imam ar-Razi's philosophical 
background, he gave the Ash'arite kalaama new impetus and a breath of 



It is noteworthy that the ascendancy of Turkic Seljuks in Iran had played a 
people of thought and liberty, unlike aal-Buwaih, during whose rule, Shi'ism 
Abbad, among the politicians and scholars, were anti Asha'rite. 



th several of their simplistic ideas. However, one is left with no 
ir departure from the Islamic ideological scene. As is known, a religion 
of the intellect and well founded belief and faith. 



advocated by the Shia 



[of good and bad deeds], you will not find a detailed study that should c 
matter of course, discussions and elucidations backed by ample evidenci 



equently, In the Shia reported tradition, te/aam has been employed to 
ot split Into two opposing schools, viz. Ahlul Hadith (tradltlonlsts) and 



J ust to recap, according to SunnI sources, we have already mentioned that th 
the question of the unbelief [kufr] of the fes/c) (godless) by the Kharijites 
advanced by Ma'bad al-J uhni and Ghelan ad-Dlmashql, contrary to what the 
Islamic era, the debate erupted about the unity of the Attributes and the 
espoused by Ma'bad and Ghelan, was taken on board by Wasil bin Ata' and 

child. This was the beginning of the Islamic science of kalaam. 

discussions In I slam, which was advocated by the orientalists and professors i 

Those people [i.e. the orientalists] had deliberately howeve 






was the first to talk about the Essence and the Attributes, Eternity and 

profound questions, the majority of which can be found in Nahjul Balagha 

{Path of Eioquence), an anthoiogy of Imam All's words, and other authentic 



fibre. I n other words, their intellectual and rational approach is based on 
unequivocally reject the use of reason and evidence in reaching conviction in 
from reason and makes it subservient to the apparent meanings of expression: 



la philosophers did not approach philosophical argumentation with th 
rhaniyya] and a dialectic one (hikmah jadaliyya) . Rather, they succei 
? emanations of the great I mams of religion. That is why if we want 



)hers. This is so because Shia traditions [hadith) and philosophy hav 
:he purpose of fa/aam in a better way than the science of specuiativs 
/ {kalaam) itself. 



id century of the Islamic era (I.e. Hijri). 



:e between this group and an opposing one, with whos 



istructed by I mam J a'far as-Sadlq during the first t 
m themselves to engage In kalaam, but brought uf 



ireference to kalaam oyev tl 



RIdha, al-Jawad, ai 



se of Banu Nawbakht were 



the Shia circles as Sheikhul Mutakalimmeen (the teacher, or master, of 
and others of this famiiy of scholarship. 

Ibn Qubba ar-Razi. In the beginning of the fifth century of the Islamic 

421/1030], [who was a member of a distinguished group of thinkers wl 
comt}ined poiitical careers with philosophical activity] and also a famous 
physician and author of the work, " TaharatuI A'raaq - Purity of the 



Shia scholastic theologians are many. Among them is Khawaja Nasiruddin at- 
author of the work, " Tajridul I Wqaad - Uncovering the Belief", Allama 



succeeded him, be they 
significant and qualitative change into philosophy or wisdom {hikmiah), in that 
though, this change was made complete, i.e. the break was irreversible 



among scholastic theologians (mutalcalimmeen). 

!d the pinnacle of eloquence and influence in this 



sources than the first, [i.e. kalaam methodology]. 






of 



)n we shall discuss In brief some Shia theories in the context of 



distinguishes these fundamentals from other ones they uphold Is the f 
thought. We should, therefore, not be deluded that they represent th 



SImllariy, ShIa scholars, ai 



sn would believing in 



/ bear witness that there is no god but Allah, and that 

the Messenger of Allah]. The second part of this declaration c 

Prophets, In part:lcular. As regards the prophethood of the other prophets. It 



If fundamentals of rellgic 



'The Messenger believed in what had been revealed to him from his 
Lord, as do the men of faith, each one (of them) believed in Allah, His 
angels. His books, and His Messengers.." (2/285) 



fe, Hearing, etc. to warrant a place 
then follows that one has to believe In all the Attributes. I f It is not the case. 

The crux of the matter Is that the reasons for choosing these fundamentals an 



prophethood, and thus upholding them is considered 



With Shia, two features charac 
Schooi of Thought. 



Shouid we consider the fundamental of 



five fundamentals: 



rophet (s.a.w.) called on people to embrace the 

religion, such as prayer and fast, they ar 

words, this belief is deemed a prerequisite to I 



the Attributes and Unity of the Actions. However, with them, Unity of the 
type of belief in the Unity of Actions is unlike that upheld by the Ash'arites. 
According to the Mutazilites, Unity of the Attributes means that the Divine 
nneans that the Attributes are the very Essence, i.e. they are indivisible. 

{scholastic theology) 



5 own actions and embarking or 
sion ijabr). However, it has be. 
f actions, as advocated by the £ 



which is contingent upon emanation (faydh), mer 


cy, affliction, grace, rewa 


this fundamental and the system that goes with it 
upholding J ustice, in this sense, entails the infring 
or God, and this, they add, goes against the grain 
iOahiryyamutlaqah). 


:. They maintain that 
ement upon the Thatulh 
of Him being the All-pov 


3. Freewill and choice: The Shia's belief in this 
similar to that espoused by the Mutazilites. Acco 

devices, that is, independent of the Divine Will. C 
already made clear, is impossible. 


i precept is more or less 


SSSS: 


his existence and other affairs - the domain of ac 
case with the other creation, is dependent upon tl 


he ThatuI Haqq, drawing 



^ the opinion tiiat 
s good in itseif, whereas injustice is repugnant in itseif. Thus, a sensibie 



accepted their argument. Others got bogged down with the in 
repugnance of things, yet they did not consider it appiicabie to 



{intikhabul aslah) . That is, does this system have prevaience in the universe? 
man], is incumbent on God, whereas the Ash'arites reject this assertion. 



m the two fundamentals of J ustice an 
5n walqubh al'aqliyyain). Some Shia 
e on board, and yet dismissed the ide 

"God aiways opts for what is in the b 



6. Originality of the intellect, its independence and 

authoritative and independent more so than the iviutaziiites. I n the reports 
described as the messenger within as opposed to the Prophet (s.a.w.) being 



the four principles, or toois, of deducing reiigious rulings. 

7. The aim behind God's Actions: The Ash'arites deny this principle. They 

creations. Aliah is far above (munazzah) tiiese things, because, they hasten to 

between tiie objective of the action and the intent of the doer. What is 
for the objective that reiates to the created, it does not detract, in any way 



abrogated or some new commandments take their place. When the word 
something, he decides to abandon it. This change of mind is due to man's 



te this meaning of bada to 



9. SeeingGod:TheMutazilites vehemently deny this question. They believe 
man's conscience and intellect, which are the only two paths that lead to 
God cannot be physically seen in any manner. The proof on this is this 

"No vision can grasp Him, but His grasp is over all vision; He is subtle 

As regards the Ash'arites, they are adamant that God can be seen, but only on 



Qur'anic verses, such as the 

"Some faces, that Day, u 
Looking towards their Lc 

As for the Shia, they maintain that it is absoiutely impossibie to see God t 
way of physicai eyesight, neither in this world nor in the next. They furth 
argue that the highest point of faith is not aciiieved oniy through rational 

yaqeen); above it in order is conscious certainty {al yaqeenul qalbi), whici 

heart. God Almighty cannot be seen by physical vision; rather by the hea 

worship a Lord that I cannot see. Neither eyes nor vision can see Him. 1 



godless is deemed unbeliever {kafir) ar 



11. The infallibility of the Prophets and the I mams: Among the bell 

I mams are infallible, i.e. they are incapable of committing any vile deed, bi 
serious or petty. 

12. Forgiveness and intercession: The Shia disagree with the Mutazi 
misdeeds, he is denied forgiveness and intercession. The Mu'tazilites are c 



